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1.) WHO is Krishnamurti?

At the risk of sounding trite, Krishnamurti was a man – in the strictest sense of the world.  Worldly and erudite, he was discovered in the beaches of India and taken from poverty by C.W. Leadbeater and Annie Besant early in the 20th century.  After 1929, Krishnamurti dedicated his life to spreading the message of “pathless” freedom.   

Despite his dubious origins and even more suspicious development, Krishnamurti defies being reduced to anything and melts even the most skeptical observer – myself included.  He is a man; a mystery, and he did have a powerful message.  Section (1) identifies the man.  Section (2) will discuss why he is perceived as a mystery.  Lastly, section (3) deal specifically with Krishnamurti’s message. In this final section, I will discuss his project, which was to spread his message via schools.

Krishnamurti: The Man

In the Mystic Fire video lecture by Krishnamurti, Krishnamurti – On the Nature of Love, he is revealed as down to earth but with deep convictions on love and death.  The film jacket has this written as a summary:

We are going to talk about the nature of what we consider love … So we ought to inquire very deeply – can all things which are false, like pride, arrogance, attachment and the desires, pleasures and so on which are obviously not love – can all that end?  Because without love in our life, the perfume, the passion, the depth of life is lost.  Life becomes very, very superficial (Krishnamurti – On the Nature of Love, Jacket).

The film revealed a public man who is deeply concerned with mankind and concerned with the essentials of life – the really big questions.

What is truly ironic is how such a powerful message can come from someone whose discovery and development is so suspect that it almost cancels out his message – but not really.  In his tome Madame Blavatsky’s Baboon, Peter Washington writes: 

The story of Krishnamurti’s discovery was to become a central part of theosophical mythology.  It goes as follows.  Shortly after Leadbeater’s return to Adyar from Europe in February of 1909, Annie set out for a long trip to London, leaving him in charge.  His two assistants, Ernest Wood and Johann van Manen, were accustomed to bathe in the sea of an evening, and Leadbeater sometimes went with them, though he stayed on the beach while they swam.  His psychic powers included the ability to perceive auras, the coloured magnetic force-fields which, according to Mesmer, accompany every object, though they remain invisible to ordinary sight.  One evening in the spring of 1909 Leadbeater noticed an extraordinary aura surrounding one of the Indian boys paddling in the shallows.  The boy was dirty and unkempt.  He also struck several witnesses, including Wood, who had already helped him with his homework, as almost half-witted – so it may be possible to give Leadbeater the credit of overcoming his pederastic preference in favour of real insight (128).

What is one to make of all this?  Did Leadbeater really have some ‘real insight’ as Washington suggests?  What of Leadbeater’s role in discovering Krishnamurti?  What about the role of the Theosophical Society?  Are we not compelled to give Leadbeater, Besant and the Theosophical Society some credit for his discovery? It is suggested that we see beyond the genesis of the man and examine what makes him so thought provoking.  

Krishnamurti’s mystery is a double-edged sword. His claims to supernatural inspiration, especially with his link to the legacy of Maitreya, are all very suspicious.  Yes, he did make the break from the Theosophical Society and that is perhaps the source of his greatest credibility.  If one is skeptical about the origin and claims to supernatural sources of insight, then one can easily lose contact with the message.  In the end, whether or not Krishnamurti was in-touch with the supernatural his message of mass delusion is a legitimate one.  Instead of looking at ways to discredit him we should be looking for ways to understand him.  This begs the question: So to understand the man we must first understand the mystery? Not really.  I argue that if trying to get at the mystery by studying the man is an impediment, we need to lose the form and study the substance instead.

Knowing this, I was moved to explore the message with greater zeal and a more open mind.  I would like to close this section with a quote from Krishnamurti himself.  Krishnamurti the man:

… as a human being, I represent you, the whole world, because I suffer, I go through agony etc, so does every human being.  So do I, as a human being, see the falseness of the step human beings have taken by moving from the biological to the psychological with the same mentality? (emphasis mine) (Skitt, 30)

To my mind, THAT is the real question.  I included this quote to emphasize that Krishnamurti saw himself as a simple human being.  We are all equally capable of understanding the trap the world has become.  We can all work out of our delusion and all live in freedom, live intelligently.

2.) Why is he deemed a MYSTERY?

The mystery can be broken down into three very distinct areas:  the discovery, the link to Maitreya, and the communication with the spirits.  On the issue of the discovery, which was covered in the last section, this dealt with his link to Leadbeater.

Leadbeater, I later discovered, was the key to Krishnamurti’s identification with the legacy of Maitreya.  Leadbeater did not just link Krishnamurti with Maitreya, but with Jesus as well.  Washington writes:

The Break
 was hastened by a lawsuit brought against Besant by Krishnamurti’s father.  Steiner and his friends shared Narianiah’s view of Krishnamurti’s relationship with Leadbeater – that it brought the boy, his family and the Society into disrepute.  But to Steiner the real offence was Leadbeater’s claim that the Lord Maitreya supposedly reincarnating in Krishnamurti was the same as Jesus Christ.  Steiner’s cosmology was christological: he regarded Christ neither as a special human being (the tendency of humanist theology), nor as merely another avatar of the world spirit, but as a unique figure in the spiritual history of the universe.  He also distinguished between the human body of Jesus and the spirit of Christ which had entered into that body for the last three years of Jesus’s life.  He was quite unable to accept the idea that Krishnamurti was the latest – and in that sense the best reappearance of the Christ Spirit in the world, or that this spirit was subordinate to the Lord of the World who resided in Shamballa (Washington 154).

Can one be blamed for being skeptical after all this controversy regarding Krishnamurti’s links to such a divinities like Maitreya and Jesus? I think not. However, much like most ironies in history, the unexpected happens.  Krishnamurti finally made the break, which it has been suggested, is the source of his credibility.

The final parting of the ways came on 2 August 1929.  At the Ommen camp that year, in front of three thousand people in a talk which was also broadcast, Krishnamurti announced his belief that ‘truth is a pathless land’ and rejected study of the occult, acceptance of authority and religious ceremonial as ways to spiritual growth (Washington 278).

What about his source of inspiration?  Krishnamurti rarely speaks about his engagement with the beyond.


His second (and perhaps more memorable) “encounter,” according to Holroyd, was in August 1922, in Ojai (Holroyd 10).  Holroyd, in reference to Nitya’s account, wrote of Krishnamurti’s perceived union with Maitreya:

 [This apparently is Krishnamurti speaking.] When I had sat thus for some time, I felt myself going out of my body, I saw myself sitting down with the delicate tender leaves of the tree over me.  I was facing the east.  In front of me was my body and over my head I saw the Star, bright and clear.  Then I could feel the vibrations of the Lord Buddha; I beheld Maitreya and Master K.H. [Kuthumi] (Holroyd 12).

Later in Holroyd’s Krishnamurti, Krishnamurti himself speaks:

One night in India I woke up; it was a quarter past twelve, I looked at the watch.  And – I hesitated to say this because it sounds extravagant – the source of all energy had been reached.  And that had an extraordinary effect on the brain.  And also physically.  I’m sorry to talk about myself, but, you understand, literally, there was no division at all; no sense of the world of ‘me’.  You follow?  Only this sense of a tremendous source of energy (Holroyd 138).

Was it Maitreya, as Leadbeater had trained him to believe?  Was it really the “ground”? What is this source or universal energy? Notwithstanding the extreme nature of his mystery, what is really important is the message – the topic of the next section. 

3.) What is his MESSAGE?

So elegant in its simplicity yet so complex in its application, Krishnamurti’s message can be understood in terms of living in “truth” (Holroyd 105).  In Krishnamurti The Man, The Mystery & The Message, Krishnamurti outlines his thoughts in his characteristic elegance: 

Surely it is very simple: seeing the false as the false and the true as the true.  Seeing the truth in the false and seeing the false in that which has been accepted as truth.  Seeing the false as the false and the true as the true is transformation, because when you see something very clearly as the truth, that truth liberates.  When you see that something is false, that false thing drops away (Holroyd 105).

Easier said than done.

Similar to the configuration in the movie The Matrix, once the matrix has you the mind control is total.  The back cover of the DVD is outlines this point:

Perception:  Our day-in, day-out world is real.

Reality:  That world is a hoax, an elaborate deception spun by all-powerful machines of artificial intelligence that controls us. Whoa.

Yes, whoa.  Basically, all things can be reduced to our living in what Krishnamurti would call an “insane world” (Holroyd 116).  The challenge then is to live in this insane world sanely:

To live in this insane world sanely, I must reject that world, and a revolution in me must come about so that I become sane and operate sanely […] That’s what education is.  You have been sent here, or you have come here, contaminated by an insane world.  Don’t fool yourselves, you have been conditioned by that insane world, shaped by past generations – including your parents – and you come here and you have to uncondition yourselves, you have to undergo a tremendous change (Holroyd 116).

How does one begin to undergo this “tremendous change?” One must begin by realizing that it is all an illusion.  In dialogue with Walpola Rahula, David Bohm, TK Parchure, G. Narayan and Irmgaard Schloegel in the article “Are You Not Saying What the Buddha Said?” Krishnamurti replies by speaking out about duality: 

My point is that there is no duality even in daily life. It is the invention of all the philosophers, intellectuals, Utopians, idealists who say there is the opposite, work for that.  The fact is I am violent, that’s all, let me deal with that.  And to deal with it, don’t invent non-violence (Skitt 35).

There is more, one must not, upon realizing this most (to some) wonderful and (to most) dreadful realization – is to face it. 

Of course you can do it.  When you see something dangerous you say, ‘it’s dangerous so I won’t go near it.’ Running away from the fact is dangerous.  So that’s finished, you don’t run, you don’t run.  I think the gurus, the philosophers, have invented the running. Sorry (Skitt 35).

With language like this, it is no wonder that Krishnamurti has his work cut out for him.  The risk exists within Krishnamurti’s own revelation.  If the world has “invented” this matrix, then “they” – and everyone is complicit in this – have a stake in seeing it preserved. I know, the reaction is: If you see the lie, why not just stop deluding yourself? Good question.  The only response I have to the question is, since this is all they have (conditioning, that is) it is difficult to escape.  I agree with Krishnamurti, I just see praxis as more difficult – so conditioned by their conditioning (redundant, yes) people will fight to the death to save their illusions.  It is a sad state of affairs but we are the allies of our own gravediggers and we continue to dig.

How we get “there” still remains a mystery, but perhaps not really.  For this, I will seek the assistance of Mary Lutyens by quoting from her final book on Krishnamurti, The Life and Death of Krishnamurti.  She outlines his method of personal empowerment:

Krishnamurti refused to be anyone’s guru.  He did not want people to follow him blindly and obediently.  He deplored the cult of gurudom and transcendental meditation brought from India to the West.  Especially, he did not want disciples, who might create another religion around him, build up a hierarchy and assume authority.  All he claimed for his teaching was that it held up a mirror in which people could see themselves exactly as they were inwardly and outwardly, and if they did not like what they saw change themselves (Lutyens, The Life xv).

This is what makes Krishnamurti so appealing and his message powerful.  Philosophers like Michel Foucault and Immanuel Kant would find it very difficult to accept the absence of conditioning. For Kant it is difficult to critique reason for man’s only tool in this regard is his reason. For Foucault (who is more applicable in this case) how can man, the creator of his own discourses, step outside his own creation, and being IN the discourse critique man?  Foucault was aware of The Matrix – he called it the carceral community.  Foucault, I would argue does see the carceral community as a controlling mechanism and a constructed entity – insidious and thus evil
. Krishnamurti would respond, as stated above, that philosophers have created their own trap, the trap the world has become. Despite this extensive and highly illuminating treatise, Foucault is still a seeker of truth. For Krishnamurti, “A man who is seeking truth is not a disciple of truth” (Krishnamurti, Alpino 2). 

To conclude this section, Krishnamurti is asking us to break away from our mind forged manacles and to live intelligently in this insane world.  The only one who can really help us is ourselves.  How much impact did this “philosophy,” for a lack of a better word, have in seeping into the world psyche?  For the influences and praxis of Krishnamurti, the subject of the next section, we now turn to examining his impact on the world vis-à-vis the creation of the Krishnamurti Foundation.

4.) Assess his contribution to contemporary global culture.  Include some mention of the Krishnamurti Foundation.


One way to see the extent of Krishnamurti’s impact is to consider the following of plethora of famous and infamous high-level followers he had around him.  For a more telling assessment of his impact, it would be prudent to examine the success of the schools on which Krishnamurti expended so much energy and time.  Since his aim was to empower people to change themselves rather than building temples and churches he built schools.


In addition to his very close and highly publicized friendship with Indira Gandhi (Jayakar 355-8; Lutyens, The Life xv and 152; Lutyens, The Open Door 35).  Lutyens writes: 

Krishnamurti had dozens of friends in as many countries as there are committees, in every walk of life from queens to Buddhist monks.  In the early days Bernard Shaw, Leopold Stokowski and Antoine Bourdelle, the sculptor, had been among his greatest admirers, and later Aldous Huxley, Jawaharlal Nehru and Pablo Casals were among his friends.  More recently, he made friends with Mrs. Gandhi, Professor Maurice Wilkins, winner of a Nobel price for medicine, Dr. David Bohm, the physicist, Rupert Sheldrake, the biologist, and Terence Stamp, the actor, and he came to know some of the well-known people who interviewed him or held discussions with him, including Jonas Salk and the Dalai Lama.  Krishnamurti undoubtedly helped in building a bridge between science and religion (Lutyens, The Life xv).

One example, as indicated in the quote, of “building a bridge” can be found in an extended conversation with scientist Jonas Salk (Skitt, 1-17).  In this conversation, Krishnamurti was asked what concerned him most. One issue revolved around the ethics of technological application.  How helpful was science in furthering our consciousness (Skitt, 1).  With the technological advances it is easy to see man wiping out man (Skitt, 4).  With a first things first premise (compassion and freedom), we must put this “intelligent” or “sane” living first, then we can use technology to further man rather than make it an extension and mechanism of man’s ignorance.  

However, having laid out his influence from the “top-down” (and I am not suggesting that was his intent), his most impressive and long lasting impact can be felt in the energy he expended in the creation of the schools.  Despite its limited success, in terms of turning out numbers, in comparison to other pedagogical techniques the Krishnamurti schools provide a broader based education platform.

In comparison to Maria Montessori, whose pedagogy has inspired many other schools – over and above her own, Krishnamurti’s success seems negligible.  In a personal note from Tim Seldin the President of the Montessori Foundation and the Chair of the International Montessori Council, he outlined the extent of the Montessori influence this way:

There are at least 5,600 Montessori schools in the US, 1,000 in Canada, about 900 in the UK, 150 in New Zealand, and 200 in Australia. I have seen lists suggesting that there are hundreds in most European countries, and they are found all over the world (Seldin, Personal Communication).

Compare the quote above to the personal communication I had with Stephen Smith, the Center Coordinator for the Krishnamurti Foundation of America:

There are nine Krishnamurti schools in all, seven of them in India.  India is the only country to have opened K schools since Krishnamurti’s death.  In the West, there is one school in California and one in the south of England, both very different.  In fact, the differences between the schools are as significant as the similarities. There are five foundations, though one—the Canadian—is very small.  Four are English-speaking, while the Fundacion Latinoamericana is Spanish-speaking.  Numbers are not necessarily the most reliable guide to the influence of the foundations or of Krishnamurti’s work itself (emphasis mine). The Krishnamurti Foundation of America (KFA) has a large mailing list (16,500) but that is partly because the use of mailing lists is much more predominant in this country.  KFT (the foundation in England) has a mailing list of about 3,000 persons, but it has extensive influence not only in Europe, but also throughout the Asiatic world. It is, for instance, the center for translation of Krishnamurti’s work into European languages (except Spanish).  There are also committees throughout the world under the umbrella of KFT.  The Indian foundation (KFI) is very active both in education and in publications, but its work is almost entirely within India whose population, as you know, is about one billion (Smith, Personal Communication).

Numbers do not always tell the tale, but they are one measure of the extent of influence.  Self reflective of this limitation, I would also wish to state that Maria Montessori’s pedagogy is more limited and more focused, Krishnamurti’s is more expansive and more holistic (this will be explained in more detail below).  Perhaps Smith is right in that numbers are not the best measure, but they certainly give us something to work from.  

It would be best to have the schools and their founder speak for themselves, I found this items on the KFA Website:

The school is concerned with freedom and order. Freedom is not the expression of one’s own desire, choice or self-interest. That inevitably leads to disorder. Freedom of choice is not freedom, though it may appear so; nor is order conformity or imitation. Order can only come with the insight that to choose is itself the denial of freedom. (emphasis mine) In school one learns the importance of relationship which is not based on attachment or possession. It is here one can learn about the movement of thought, love and death, for all this is our life.

Source: <http://www.kinfonet.org/Community/schools/ about_schools.htm>

To choose is to create or choose a path that is stuck in the current duality and order of things.  If one is educated or “conditioned” outside the sphere of current commercialism and lack of compassion as well as an insistence on a path, one is still stuck in the paradigm.  Krishnamurti schools were created to free us from the very manacles that bind us.

From the ancient of times, man has sought something beyond the materialistic world, something beyond the materialistic world, something immeasurable, something sacred, it is the intent of this school to inquire into this possibility.

This whole movement of inquiry into knowledge, into oneself, into the possibility of something beyond knowledge, (emphasis mine) brings about naturally a psychological revolution, and from this comes inevitably a totally different order in human relationship, which is society. The intelligent understanding of all this can bring about a profound change in the consciousness of mankind. Source: <http://www.kinfonet.org/Community/schools/ about_schools.htm>

We can learn knowledge and skills in a school created under the principles of Maria Montessori.  This does not negate the success and popularity of her pedagogy, it just limits it.  We are multi-dimensional creatures and our unity with the universals rest on getting rid of our current conditioning.  We therefore need to transcend the limits of the current pedagogy and try something different, something more holistic.  When you take into account other things beyond a creation of a knowledge base, then maybe a different form of learning can take place and intelligent living can be its manifestation.

Questioner: You have often said no one can show you the way to truth. Yet your schools are said to help their members to understand themselves. Is this not a contradiction? Does it not create an élite atmosphere?

Krishnamurti: The speaker has said that there is no path to truth, that no one can lead another to it. He has repeated this very often for the last sixty years. And the speaker with the help of others has founded schools in India, here and in America. The questioner says: are you not contradicting yourself when the teachers and the students in all these schools are trying to understand their own conditioning, educating themselves not only academically, but also educating themselves to understand their own whole conditioning, their whole nature, their whole psyche? One doesn’t quite see the contradiction.

Here in these schools we are trying something entirely different. We are trying not only to educate academically to “O” and “A” levels, but also to cultivate an understanding, an inquiry into the whole psychological structure of human beings. (emphasis mine) Students come already conditioned, so there begins the difficulty. One has not only to help generally to uncondition but also to inquire much more deeply. This is what these schools with which we are connected are trying to do. 

Source: <http://www.kinfonet.org/Community/schools/ about_schools.htm>

The key, we are to understand, is that there are many dimension to an education and what is sorely missed in conventional schools is a cultivation of an understanding into the psychological dimensions of our beings.  My view is that current religious and purely materialist perspective are good only up to a point, then they miss a whole set of other dimensions.  One key dimension is allowing students to question and discover for themselves the very state and structure of their psychological being and THAT is the uniqueness of the Krishnamurti schools.

In concluding this section, it is clear that from all the items laid out in the three previous sections, Krishnamurti was not interested in starting a new religion.  If Krishnamurti was interested in a new religion, he would have started churches rather than schools.  The theme/aim is clear; give everyone the means to find the truth rather than being the bearers of the truth.  How much simpler can that be?  This philosophy, despite being almost self-evident, has a challenge to the entire workings of civilization and the investment of power within it.  Ironically, to use a biblical reference – David DID defeat Goliath. Perhaps there still is hope.
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Notes:


� “The Break” refers to the split between former allies Steiner and Leadbeater.  Apparently, the identification of Krishnamurti to Jesus was problematic to factions within the Theosophical Society.


� “We are now far away from the country of tortures, dotted with wheels, gibbets, gallows, pillories; we are far, too, from that dream of the reformers, less than fifty years before: the city of punishments in which a thousand small theaters would have provided an endless multicolored representation of justice in which the punishments, meticulously produced on decorative scaffolds, would have constituted the permanent festival of the penal code.  The carceral city, with its imaginary ‘geo-politics’, is governed by quite different principles.  The extract from La Phalange reminds us of some of the more important ones: that at the center of this city, and as if to hold it in place, there is, not the ‘center of power’, not a network of forces, but a multiple network of diverse elements - walls, space, institutions, rules, discourse; that the model of the carceral city is not, therefore, the body of the king, with the powers that emanate from it, nor the contractual meetings of wills from which a body that was both individual and collective was born, but a strategic distribution of elements of different natures and levels… That in the central position that it occupies, it is not alone, but linked to the whole series of ‘carceral’ mechanisms which seem distinct enough - since they are intended to alleviate pain, to cure, to comfort - but which all tend, like the prison, to exercise a power of normalization… That, consequently, the notions of institutions of repression, rejection, exclusion, marginalization, are not adequate to describe, at the very center of the carceral city, the formation of the insidious leniencies, unavowable petty cruelties, small acts of cunning, calculated methods, techniques, ‘sciences’ that permit the fabrication of the disciplinary individual.  In this central and centralized humanity, the effect and instruments of complex power relations, bodies and forces subjected to multiple mechanisms of ‘incarceration’, objects for discourses that are in themselves elements for this strategy, must we hear the distant roar of battle” (Foucault, 307-8).





